《Morgan’s Exposition on the Whole Bible – Ezra》(Campbell Morgan)
Commentator

Morgan was born on a farm in Tetbury, England, the son of Welshman George Morgan, a strict Plymouth Brethren who resigned and became a Baptist minister, and Elizabeth Fawn Brittan. He was very sickly as a child, could not attend school, and so was tutored.[1] When Campbell was 10 years old, D. L. Moody came to England for the first time, and the effect of his ministry, combined with the dedication of his parents, made such an impression on young Morgan that at the age of 13 he preached his first sermon. Two years later he was preaching regularly in country chapels during his Sundays and holidays.

In 1883 he was teaching in Birmingham, but in 1886, at the age of 23, he left the teaching profession and devoted himself to preaching and Bible exposition. He was ordained to the Congregational ministry in 1890. He had no formal training for the ministry, but his devotion to studying of the Bible made him one of the leading Bible teachers in his day. His reputation as preacher and Bible expositor grew throughout Britain and spread to the United States.

In 1896 D. L. Moody invited him to lecture to the students at the Moody Bible Institute. This was the first of his 54 crossings of the Atlantic to preach and teach. After the death of Moody in 1899 Morgan assumed the position of director of the Northfield Bible Conference. He was ordained by the Congregationalists in London, and given a Doctor of Divinity degree by the Chicago Theological Seminary in 1902.[1] After five successful years in this capacity, he returned to England in 1904 and became pastor of Westminster Chapel in London. During two years of this ministry he was President of Cheshunt College in Cambridge.[2] His preaching and weekly Friday night Bible classes were attended by thousands. In 1910 Morgan contributed an essay entitled The Purposes of the Incarnation to the first volume of The Fundamentals, 90 essays which are widely considered to be the foundation of the modern Fundamentalist movement. Leaving Westminster Chapel in 1919, he once again returned to the United States, where he conducted an itinerant preaching/teaching ministry for 14 years. Finally, in 1933, he returned to England, where he again became pastor of Westminster Chapel and remained there until his retirement in 1943. He was instrumental in bringing Martyn Lloyd-Jones to Westminster in 1939 to share the pulpit and become his successor. Morgan was a friend of F. B. Meyer, Charles Spurgeon, and many other great preachers of his day.[1]
Morgan died on 16 May 1945, at the age of 81.

01 Chapter 1 

Verses 1-11

The Book of Ezra contains an account of a most important epoch in the history of the people of God. After seventy years of captivity, a return from captivity was made possible by the decree of a Gentile king. This Book gives us the story of that return, and the building of the Temple. It is not consecutive history, for while, with the Book of Nehemiah, covers a period of about one hundred years, there is a gap of sixty years. There are two main divisions, first, the story of the return under Zerubbabel and the building of the Temple, and then, after sixty years, the story of the coming of Ezra and the work he undertook.

God may seem to tarry in carrying out His purposes. He never abandons them. Indeed, there is a very true sense in which He never tarries even for a moment in carrying them out. The wreck of the chosen nation we have seen in previous books. The people had become scattered and peeled, having lost national position and power, and, to a very large extent, national consciousness. Notwithstanding all this, God still moved on toward His great ultimate purpose of redemption, not merely for these people, but for the world. During the seventy years, through the process of suffering, He prepared a remnant to return and rebuild and hold the fort until He, the true seed and servant, should come.

The history of the return sets forth clearly the truth concerning this overruling of God. He compelled the most likely instruments to accomplish His will. Babylon had carried His people into captivity, and so fulfilled His purpose. They had, however, treated the conquered nation with undue severity; and in process of time, in fulfillment of the distinct prophesying of Jeremiah, Cyrus the Persian had broken the power of Babylon. This Cyrus was now chosen and commissioned as the instrument of the chosen people’s return. Cyrus’s proclamation opened the door. It was the result of divine dealing with him, of which he was conscious. The God who opened the door stirred up men, and made them willing to respond. This is ever so in the divine economy. The opportunity, the willingness to obey and the leaders necessary, all come together under God’s direction.

02 Chapter 2 
Verses 1-70
Chapter two contains the register of those who, taking advantage f Cyrus’s decree, turned their faces toward Jerusalem. The list proceeds in a definite order, from the leaders downward. First, the names of those immediately associated with Zerubbabel (Ezra 2:1-2). Then follow the names of families, with the numbers in each case (Ezra 2:3-20) ; names of the members of the priesthood (Ezra 2:36-39) ; following these the list and numbers of the Levites (Ezra 2:40-42); after these the Nethinim (Ezra 2:43-54); next the children of Solomon's servants (Ezra 2:55-58) ; beside these, a number who had lost their genealogy (Ezra 2:59-63). Verses Ezra 2:64-65 give the totals of the people, and then come the lists of the cattle. The whole ends with the statement of the gifts of the people, and the declaration of their settlement in the cities of the land.

An examination of this list is remarkable principally from the small number of Levites who returned. Nearly ten times as many priests as Levites went back to the land. This, of course, was an inversion of the original order. Dr. Ryle says that perhaps this may be explained by the Levites having been especially concerned in the worship at the high places, and the idolatrous forms of worship which the reformation of Josiah had sought to abolish. Another point of interest is the Nethinim. They seem to be prominent in these books of the return, for they are mentioned only once elsewhere. Their origin it is almost impossible to determine. In all probability they were of foreign extraction, but had been admitted to some of the minor forms of service in connection with Levitical work.

03 Chapter 3 
Verses 1-13

The leaders in this return were evidently conscious of the matters of real importance in the life of the people. Directly they were settled in their cities, the altar of God was established at Jerusalem. The statement, "For fear was upon them because of the people of the countries," has given rise to a great many different interpretations. Perhaps the one that harmonizes best with the whole story is that they were conscious of the fact that in their neglect of the altar of God in the past they had become contaminated by the idolatrous practices of surrounding peoples; and in order to prevent a repetition of such sin they immediately set up the true altar. This is the more likely to be a correct interpretation in view of the fact that whatever failure characterized these people in their history, they never again returned to idolatry.

The first feast they observed, according to the time of year, was the feast of Tabernacles, which was the most joyful of all the feasts of the Lord. They also established all the feasts, and, so far as possible, restored the divinely appointed order of worship. Then immediately they commenced the work of building the Temple. The foundations were laid, and in the second year of the return, with fitting ceremonies of praise, they rejoiced. The mingling of tears and songs is in itself remarkable. Remembering the first house, the old men mourned. This can well be understood when one thinks of the comparative insignificance and poverty of the people as they were gathered back. Yet there was also a great shout of praise, for new hope had taken possession of their hearts.

04 Chapter 4 
Verses 1-24

In this chapter we have the story of the opposition of the Samaritans, and the consequent cessation of work on the Temple for a time. The historic chronology presents difficulties. The subject is not of vital importance. Perhaps, however, the simplest solution is that in the first five verses we have a general statement of the fact that this opposition continued from the reign of Cyrus to that of Darius; while in verses six to twenty-three there is a more detailed account of the opposition.

The one objection to this solution is that the names of the kings mentioned in verses six to twenty-three are not those given as reigning between Cyrus and Darius, but after Darius. Admitting this difficulty, it seems to me less than that presented by any other attempt to explain this passage, and it is quite unsafe to build any theory definitely on names which may be dynastic rather than personal. However, the principal interest of the chapter for us is the opposition and the forms it took. First was an attempt to induce Zerubbabel and those associated with him to admit into partnership such as were really enemies of the work. This being definitely refused, these enemies set themselves in every way to hinder the work, until at last they were successful in obtaining letters from the reigning monarch interdicting the work. Thus, for a long period the building of the house of God ceased, while building houses for the people went forward unchecked.

05 Chapter 5 

Verses 1-17

A study of the prophecies of Haggai and Zechariah makes it perfectly evident that the cessation of the work of building was unworthy of the men who had commenced. Judged by all human standards they could fairly urge the difficulties of the situation, and the necessity for obedience to the edict of the reigning king. Judged by the divine standard, as all the burning words of the prophets named make perfectly clear, they had no right to cease.

Under the inspiration of this prophetic message, governor and priest, Zerubbabel and Toshua, commenced the work again. But no sooner did they commence than opposition was raised, and they were challenged. To this challenge, however, they gave no heed, and the reason is graphically stated, "The eye of their God was upon the elders of the Jews." We are not to suppose for a moment that this was something new. That eye had always been upon them, but through the teaching of the prophets, and their rousing call, their consciousness of relationship to God had again been renewed; and they went forward in spite of the challenge of their foes, determined not to cease until the matter had been submitted to Darius, the new king. The copy of the letter sent to him by Tattenai is preserved for us, and is very interesting. It is hardly possible to read it without feeling that there was in the mind of this enemy of the work some suspicion of a friendly feeling existing in the mind of the king toward the Jews. It would seem, however, that he did not believe their story concerning the edict of Cyrus, and appealed to the king that it be sought for, and produced if in existence.

06 Chapter 6 

Verses 1-22

There can be no doubt that Tattenai felt that finding such a decree was unlikely, if not impossible. That the search must have been thorough is indicated by the place where the roll was found. The searchers naturally commenced in the house of the archives in Babylon, but it was not there. It was found at Achmetha, in the royal palace. It is interesting to think how easily it might not have been found. Naturally, if such a document was not found in the proper libraries, men would abandon their search. However, we cannot read this story without realizing that the eye of the God of Israel was on the elders of the Jews. and that all the peoples were in His hand. The search, therefore, was prosecuted until successful. One can easily imagine with what surprise Tattenai received the answer of Darius, characterized by clearness and determination. The man who would have hindered and stayed the progress of the building was compelled not only not to hinder, but to help with great gifts.

How true it is that when a people obey God they at once ensure His cooperation for the accomplishment of their purposes. At last the Temple was finished and solemnly dedicated to God with sacrificial offerings and songs of thanksgiving. On completion of the Temple the great feast of Passover was observed once more, and followed by that of unleavened bread.

07 Chapter 7 

Verses 1-28

Here begins the second section of the Book, that which gathers around the doings of Ezra. Between the close of the last chapter and the commencement of this sixty years had passed away. To a very great extent they were uneventful years in the history of the people settled in Jerusalem. That they had largely failed in the realization of the purposes of Zerubbabel is evident from the work done by Ezra, subsequently by Nehemiah. This chapter tells of the coming of Ezra, and there are two verses which very largely explain the movement for us. They are verses ten and twenty-three, in which we discover the individual inspiration of Ezra and Artaxerxes.

While still in Babylon, Ezra was moved to help his people in Jerusalem. In order to do this, he yielded to obedience to the law of God, and so prepared himself for his work of teaching. The verse should not be passed without noticing its suggestiveness for all such as are called, or feel they are called, to teach. The order is, "to seek . . . to do . . . to teach." Verse twenty-three explains the personal reason for the decree and beneficence of Artaxerxes. Why should there be "wrath against the realm of the king and his sons?" It is perfectly evident that he had some very clear consciousness of the paver of God. Thus God is seen overruling, and by the creation of different emotions, bringing them into co-operation with each other, and thus with His purpose.

08 Chapter 8 

Verses 1-36
In this chapter we have, first, a representative list of those who joined Ezra when he went up to Jerusalem. First in order, members of the priestly and royal houses are named (verses Ezra 8:1-2). Then follows the register and number of the people (verses Ezra 8:3-14). Before the actual march commenced, Ezra gathered together at Ahava those who were to accompany him in order to review them and prepare for the journey. He found that none of the sons of Levi was in the company. Recognizing the necessity for their presence, he paused, and sent to Iddo, who perhaps was in charge of some school of the Levites.

In response to his appeal, certain of their number joined him. The journey before them was full of peril, and the character of Ezra is remarkably revealed in his action at this point. Conscious of the perils, he was yet ashamed to seek help in the way from an earthly king; and therefore proclaimed a fast in which, in humiliation, they waited upon God for His guidance and protection.

In this story there is a h e illustration of the independence and dependence of those who follow the Lord. Of greatest importance to Ezra was the honor of the name of his God. That honor he would not sully by seeking help from an earthly king. The voluntary gifts of the king were welcome, and for this Ezra was thankful. To ask for soldiers would have been tacitly to confess questioning the ability or willingness of God to help. God never fails those who act in full dependence on Him and independently of all others. At last, after a long journey, they arrived in safety at Jerusalem, and made their offerings.

09 Chapter 9 

Verses 1-15

On Ezra's arrival at Jerusalem complaint was made to him of the failure and sin of the people. What an appalling story it was, that during these sixty years, even though there had been no return to heathen idolatry, God's law against intermingling with the people of the land had been willfully broken, the chief offenders being the princes and rulers.

The picture of Ezra in the presence of this confession is very fine. It is that of a man so stirred with righteous indignation that he had rent his garments and plucked off his beard. As the storm of his passion subsided he sank in silent astonishment until the evening oblation. Then he fell on his knees before God, and poured out his soul in prayer. It was a wonderful prayer. Beginning with confession of his personal shame, he at once gathered into his outcry the whole of the people, identifying himself with them as he spoke of "our iniquities . . . our guiltiness," and so forth. He went back over all the history in imagination as he knelt before his God, and clearly saw that it had been one long story of failure and of consequent disaster. He then spoke of his consciousness of the grace of God manifest in making possible the return of a remnant of the people through favor of the kings of Persia. Then the surging sorrow of the new failure found expression in free and full confession, until at last, without any petition for deliverance, he cast the people before God with a recognition of His righteousness and of their inability to stand in its presence.

It is a fine revelation of the only attitude in which any man can become a mediator. There is first an overwhelming sense of sin. This is accompanied, and perhaps caused by, that deeper sense of the righteousness and grace of God. It finds expression in agonized and unsparing confession. The passion of the whole movement is evidence of its reality. No man can really know the righteousness of God, and in its light see sin, and remain quiet and calculating and unmoved.

10 Chapter 10 

Verses 1-44

The sincerity and passion of Ezra's vicarious repentance produced immediate results. The people had gathered about him through the long hours of the day, and it would seem that they became conscious of the enormity of their sin as they saw how this man was so affected by it.

At last, one of their number spoke to him, acknowledging the sin, and suggesting the remedy. Then immediately Ezra became a man of action. He first called the people into sacred covenant, that they would put away the evil thing from among them; and then proceeded to lead them in carrying out their covenant with strict and impartial justice and severity. All the marriages contracted with the women of the land were annulled, and thus by drastic measures the people were brought back to the place of separation. How widespread the evil was is gathered from the list of the names with which the record closes. Priests, Levites, and people had been guilty. None of them was exempt from the reformation, which was carried out with great thoroughness.

The man who sets himself to seek, to do, to teach the law of God invariably brings himself to where sorrow will be his portion and intrepid courage his only strength. If such devotion issue in such experiences, it also is the secret of strength, enabling a man to stand for God, and realize His purpose; and thus, moreover, to be the true friend and deliverer of the people of God.

